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stones again to stone him. Jesus answered them, 
Many good works have I shewed you from my 
Father; for which of those works do ye stone me? 
The Jews answered him, saying, For a good work 
we stone thee not; but for blasphemy; and be-
cause that thou, being a man, makest thyself God
(John 10:30-33).  

  The Jews thought that Jesus Christ was a mere man who was
trying to convince the people that He was God. Their
depraved minds blinded them to the Old Testament Scriptures 
that spoke of “a child being born” and “a son being given” 
who shall be called “The mighty God” (Is. 9:6), the One who
“shall grow up before him as a tender plant,” and God’s 
 righteous servant who shall “justify many” (Is. 53:2, 11). The 
Jews were blind to the Biblical fact that the One they accused 
of blasphemy was “God... manifest in the flesh” (I Tim. 3:16), 
not a mere man claiming to be God.

    The Bible answers the question of how God can become 
the God-Man. Man had communion with God when God 
originally made him. Adam was capable of existing in har-
mony with God before the fall because he was made in God’s 
image, after His likeness (Gen. 1:26). However, that harmony 
was broken by the fall. The fall made the incarnation neces-
sary for the redemption of the elect out from among the
depraved posterity of Adam. Hence, the Son of God was made 
in the “likeness of sinful flesh” (Rom. 8:3). At the same time,
He retained the image of the Father:  

  Who being the brightness of his glory, and the 
express image of his person, and upholding all 
things by the word of his power, when he had by
himself purged our sins, sat down on the right 
hand of the Majesty on high (Heb. 1:3).  
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  A seemingly contradictory coexistence in one Person of a 
human nature—subject to birth, growth, and development—
with a Divine nature—not subject to the same development—
is to Christians the God-Man. The developing child “filled 
with wisdom” (Luke 2:40) coexists with “increased in wis-
dom” (Luke 2:52). The mature God-Man is the One “in whom
are hid all the treasures of wisdom and knowledge” (Col. 2:3).
Coexisting with Him is the one who said He knew not the day 
and the hour of the day of the Lord (Mark 13:32). The natural 
mind looks upon these facts as intellectual dualism. They are 
thought to be inconsistent with any conception one can form 
of a simple personality. However, these Biblical facts furnish 
the foundation for the Christian’s hope in the God-appointed 
God-Man.  

  The one personality in the God-Man has two spheres of 
existence. The Divine nature is omnipresent, but the human 
nature is restricted. The Son of Man told Nicodemus that
“...no man hath ascended up to heaven, but he that came down
from heaven, even the Son of man which is in heaven” (John 
3:13). This statement refutes not only the denial of Jesus 
Christ’s preexistence but the affirmation of a duality of per-
sons. The human nature the Son of God assumed enabled the 
God-Man to speak of either nature under whatever name He 
chose. In His discourse with Nicodemus, He chose to use the 
name “Son of Man” when speaking of what is proper to the 
Son of God. He who was invisible in heaven became visible 
upon earth. He who was restricted in His human nature was
unrestricted in His Divine nature; therefore, He spoke of
being in heaven while He was upon earth.  

  The omnipresence of the Divine nature and the restriction
of the human nature of the God-Man are not more comprehen-
sible than His omniscience in the Divine nature and the 
limitation of knowledge in the human nature. The following 
are some Biblical examples of the two spheres of the God-
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Man: (1) In the God-Man’s infancy, He was “filled with 
wisdom”; and “Jesus increased in wisdom” (Luke 2:40, 52). 
Thus, wisdom was restricted in only one sphere. (2) Christ 
said to Nathanael, “Before that Philip called thee, when thou 
wast under the fig tree, I saw thee” (John 1:48). The omnis-
cience of the Divine nature enabled the God-Man to see
Nathanael; whereas, His human nature separated the two by
the distance of several miles. (3) Before He reached the grave 
of Lazarus, Jesus Christ told Martha and Mary that their
brother, Lazarus, was dead: “Then said Jesus unto them
plainly, Lazarus is dead” (John 11:14). Later, when Christ 
“was not yet come into the town,” Mary came to Him, fell 
down at His feet, and said, “Lord, if thou hadst been here, my 
brother had not died.” The Lord Jesus asked, “Where have ye 
laid him?” (John 11:30-34). The Divine nature of the God-
Man knew Lazarus was dead; however, His human nature did 
not know where Lazarus was buried. (4) Christ hungered in 
His human nature (Matt. 4:2). In His Divine nature, He said, 
“I am the living bread which came down from heaven: if any 
man eat of this bread, he shall live for ever...” (John 6:51). (5) 
Christ thirsted in His human nature (John 19:28); but in His 
Divine nature, He said, “...whosoever drinketh of the water 
that I shall give him shall never thirst...” (John 4:14).  

  Coming now to the God-Man’s lack of knowledge con-
cerning the day of the Lord, the question is often asked, Is not 
Christ’s lack of knowledge equivalent with His capability to
sin? To affirm that they are equivalent is heresy. The
capability to sin, but not lack of knowledge, would indicate 
corruption of His human nature. The imputation of Adam’s 
sin to all his posterity cannot apply to Jesus Christ because 
He is not a human person. He is the Son of God. His human 
nature is not from fallen Adam; therefore, His Person cannot 
be counted in Adam. Since guilt is imputed to the person 
rather than the nature, guilt could never be reckoned to the 
Divine Person of the Son of God. Having assumed a holy
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human nature, Christ was not subject to the sentence of death. 
On the other hand, the God-Man’s lack of knowledge does 
not indicate any corruption in His human nature. Christ’s 
conception, birth, and growth were not the fruit of corruption 
in the human nature.  

  Infallibility does not imply omniscience. According to the 
Scriptures, infallibility was conferred on the apostles who 
possessed limited knowledge:  

  For we know in part, and we prophesy in part. 
But when that which is perfect is come, then that
which is in part shall be done away (I Cor. 13:9,
10).  

  For the prophecy came not in old time by the will 
of man: but holy men of God spake as they were
moved by the Holy Ghost (II Pet. 1:21).  

  All scripture is given by inspiration of God, and 
is profitable for doctrine, for reproof, for correc-
tion, for instruction in righteousness (II Tim. 
3:16).  

  If Paul, who possessed a fallen nature, spoke infallibly when 
inspired to give us the Holy Scriptures, although he spoke 
from a limited knowledge, what about the Son of God who 
did not possess a fallen nature? Christ spoke nothing but truth,
although His human nature possessed limited knowledge. 
Limitation of knowledge and capability of error are not the 
same. In the sphere of Christ’s human nature, there was a lack 
of knowledge, but there was no capability of error. His human
nature was subject to His Divine nature.  

  We know that two natures were united in the one Person of
Jesus Christ. But to what extent the Divine nature did not 
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overshadow the human is impossible to either know or ex-
plain. This is why the incarnation is called a mystery (I Tim. 
3:16). Some things remain a mystery after the incarnation. We
do know the human nature was not the residential subject of 
omniscience. We also know Christ’s first advent was not for 
the purpose of making known either the day or the hour of 
the day of the Lord. He was not commissioned as Prophet to 
make known the time. Christ’s manhood is spoken of as a 
condition of His prophetical office (Deut. 18:15-22).

    Christ’s “not knowing the day and hour” of the day of the 
Lord is better understood if we view the subject in its proper
context. The kingdom is covenanted to David’s Son, the Son 
of Man. The time of the kingdom’s establishment and its
consequences are in the Father’s hand (Acts 1:6, 7). There-
fore, Christ spoke of His lack of knowledge in connection 
with His messianic relationship to the covenant. The Father 
had reserved to Himself the times and seasons as a revelation
unsuitable for the Son of Man to make known during the time
of His first advent. Revelation of the day and hour of the 
kingdom’s establishment would have prevented the expecta-
tion of Christ’s second coming. Faith and hope, with their 
practical results, are the fruits of the uncertainty of that time.  

  On the other hand, one cannot deny that Jesus Christ had 
knowledge of the kingdom and its establishment. Predictions
are given concerning the Jewish nation and Gentile domina-
tion (Matt. 24; 25; Luke 21). These predictions were also
given during the days of His humiliation. Moreover, after His
ascension, these same prophecies were verified by the 
apostles and finally by Jesus Christ in the revelation of 
Himself.  

  There is an absolute interpenetration of knowledge of the 
Son with the Father. The knowledge of each was so infinite 
that each knew the other to perfection: “...no man knoweth 
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the Son, but the Father; neither knoweth any man the Father, 
save the Son, and he to whomsoever the Son will reveal him” 
(Matt. 11:27). In the Son of Man, who is also the Son of God,
the Divine and human consciousness stand side by side
without either suppressing or qualifying the other. The God-
Man, therefore, could speak out of either consciousness
without any confusion or conflict.

    Whatever was either said or done by the human nature of 
the God-Man never had to be stopped or corrected by His
Divine nature. Furthermore, whatever was either said or done
by the Divine nature was never questioned or resisted by the 
human nature. Moreover, the Divine nature did not provide 
some necessary skill to enhance the human nature because it
was perfect in its sphere.  
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            9   
    TEACHERS OF IMPECCABILITY ARE    
 NOT GUILTY OF DOCETISM (PART 1)     

  Jesus Christ was not able to sin during the days of His first 
advent on the earth. Many professing believers say that all the
references to Christ’s temptations prove that He was able not 
to sin. Thus, the issue is between the often heard and read 
statement of whether Christ “was able not to sin” or “not able 
to sin.” To some this may seem to make little difference, but 
the difference is between heresy and truth. The issue could be
stated differently. Was there a superior incapacity for sin in 
Jesus Christ, or did His overcoming of constant temptation 
prove Him to be the holy One of God?  

  The major point in the life of Christ was the fact that He 
could not sin. There is unanimity among various denomina-
tional creeds concerning the fact that Jesus Christ did not sin,
but the Biblical fact that He could not sin is controversial. 
Diligent students will find great differences of opinion ex-
pressed in theological works. Those differences are also
found in Reformed works. The fact that Christ could not sin 
must be approached from Christ’s Person rather than from His
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human nature.

    Approaching a study of the Person of Christ by beginning 
with His human nature is a manifestation of humanism. Does 
the Bible begin with creation or with the Creator? The Bible 
begins with God: “IN the beginning God created...” (Gen. 
1:1). This statement is neither history nor invention. It is not 
history because no one was present to record the events for 
posterity. Furthermore, it was not the work of man’s imagina-
tion. Therefore, it had to be a revelation. Humanism starts 
with a question, but the Bible begins with an assumption. 
Moreover, the deduction from the assumption is that all truth 
is a revelation from God, and God does not prove Divine 
principles to depraved minds.  

  The Person of Christ is a Divine revelation. As the fact of
God’s existence is not causally grounded upon the abstract 
laws of human logic, the impeccability of Christ is not 
grounded upon humanism. Thus, the subjective idea of God 
is less a reality than the objective fact. To put it simply, God 
has more of existence than the thought of Him has existence. 
As a perfect and infinite Creator cannot be derived from
imperfect and finite minds, the absolutely perfect and impec-
cable Savior cannot be understood by depraved subjectivism. 
Hence, the heresy of those who argue from what they call the
reality of temptation to the ability to sin is evident. They
conclude by saying the sinless One associated Himself with 
the sins of the world.  

  Those who believe Jesus Christ was peccable accuse all 
who believe He was impeccable of Docetism. There are
different forms of Docetism. These forms range from believ-
ing Christ had only a phantom body to speaking of Christ’s 
human nature in such a way as to discredit it from being truly 
human. Promoters of peccability accuse promoters of impec-
cability of teaching the latter. The accusation by persons who 
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think Jesus Christ was altogether one as themselves is not 
difficult to understand.

    Man’s humanistic concept of God is nothing new. The 
Psalmist was inspired to testify against Israel:

    Hear, O my people, and I will speak; O Israel, 
and I will testify against thee: I am God, even thy
God....thou thoughtest that I was altogether such 
an one as thyself: but I will reprove thee, and set 
them in order before thine eyes (Ps. 50:7, 21).

    Since the fall of Adam, man has been impersonating God by 
saying, “Let us make God in our image, after our likeness.” 
While those who say Jesus Christ was prone to sin accuse us 
of speaking incorrectly about Christ’s humanity, the fact is 
they speak incorrectly about Christ’s Person. The Scriptures 
will settle the issue.  

  Scripture clearly teaches the following:  

  ...Every spirit that confesseth that Jesus Christ is 
come in the flesh is of God: And every spirit that
confesseth not that Jesus Christ is come in the 
flesh is not of God... (I John 4:2, 3).  

  Christ’s “flesh” (human nature) was not a phantom—an ap-
pearance without material substance. Christ was not a ghost 
walking among the sons of men for more than thirty years. 
His birth, development, hunger, thirst, and death were not 
ghostly appearances or apparitions. John spoke not only of 
seeing but handling the Word of life (I John 1:1). Christ was 
seen as the Word in His oneness with the eternal Father. He 
was not only seen but handled in His human form as the
revealer of the Father (John 1:18).  
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  Christ’s human nature was in the “likeness of sinful flesh” 
(Rom. 8:3) because the form of a servant which He assumed 
“was made in the likeness of men” (Phil. 2:7). The Greek 
word for “likeness” in both verses is  homoioma , which means 
likeness or resemblance. This noun is used in other Scriptures
(Rom. 1:23; 5:14; 6:5; 8:3; Phil. 2:7; Rev. 9:7). Does this word 
mean that Christ’s human nature was exactly like man’s fallen
human nature, or did it have the resemblance of fallen human
nature? Opponents to Christ’s impeccability argue that if His 
human nature was only similar, it was not a true human nature.
One might as well argue that fallen man is not truly man since
the fall because fallen human nature is not exactly what it was
before that fall. Human nature does not have to be fallen to
be real. Furthermore, Christ’s human nature, conceived by the
Holy Spirit in the womb of the virgin, was real even though 
it was not brought into existence the same way as that of 
Adam.  

  Jesus Christ shared the flesh and blood of human nature in
the incarnation, but He did not share human nature’s
depravity. Christ’s sharing nature’s “flesh” was that He might 
be “put to death in the flesh” (I Pet. 3:18). His sharing nature’s
“blood” was for the purpose of redemption (Rom. 3:24-26; 
5:9; Heb. 9:22; 10:10-14; Rev. 1:5). On the other hand, if 
Christ had shared nature’s depravity, He would have been 
disqualified as the redeemer of the elect. There is a great
difference between the descendants of Adam coming into the
world “in sinful flesh” and the eternal Son of God coming 
into the world “in the likeness of sinful flesh.” One must know
the difference between words with the prefixes  homo  (same) 
and  homoi  (like). This reminds us of the truth proclaimed by 
Athanasius and the heresy by Arius.  

  Docetism is the proclamation of a Christ that was incapable
of being the Mediator between God and men because He 
would not be the “man Christ Jesus [ anthropos Christos 
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and blessing (Rev. 5:12).  

  Jesus Christ was no less God-Man when He died, and He 
was no more than God-Man when He performed His miracles.
There was never any conflict between His two natures. The 
attributes of both natures were accredited to the one Person, 
but it must be emphasized that what was peculiar to one nature
was never attributed to the other. For example, hunger, weari-
ness, sleep, and death could never be assigned to the Divine 
nature. Furthermore, walking on water, stilling the storm, and
raising the dead could never be ascribed to the human nature. 
These are actions of the one Mediator between God and men
performing acts that pertain to both natures. This is not 
dualism.  

  Christ’s actions as Mediator are in both His Divine and 
human natures. Some actions involve the attributes of the
Divine nature and some the human nature. Whatever actions
He performed in either nature could never conflict with His
essential nature as the Holy One of God. Therefore, the
actions involving the Divine nature are performed in con-
formity to the inherent principle and power of His Divine
nature. Moreover, His actions involving the human nature 
were performed in conformity to the inherent principle and 
power of His human nature. Thus, the one Person of the
God-Man performed the actions of both natures. Under-
standing this Biblical fact, one sees the heresy of both
Docetism and the belief that Jesus Christ was peccable.   
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              13   
    THERE WAS NO SIN IN THE INCARNATE CHRIST     

  Exegesis of Scripture relating to Christ’s impeccability 
given by His disciples has a significant order. John spoke of 
Christ’s impeccability in relation to the incarnation: “And ye 
know that he was manifested to take away our sins, and in 
him is no sin” (I John 3:5). He had no sin nature. Peter spoke
of Christ’s impeccability in relation to His earthly life:
“...Christ also suffered for us, leaving us an example, that ye 
should follow his steps: Who did no sin, neither was guile 
found in his mouth” (I Pet. 2:21, 22). He did no sin. Paul spoke
of Christ’s impeccability in association with His death: “For 
he hath made him to be sin for us, who knew no sin; that we
might be made the righteousness of God in him” (II Cor. 
5:21). He knew no sin. This order will be followed in the
remaining lessons on Christ’s impeccability.  

  The apostle John placed great importance on the correct 
concept of the incarnation:  

  ...Every spirit that confesseth that Jesus Christ is 
come in the flesh is of God: And every spirit that
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confesseth not that Jesus Christ is come in the 
flesh is not of God... (I John 4:2, 3).   

  The Greek word  eleluthota  is a perfect participle of the verb 
 erchomai  which means to come. Thus, the perfect participle 
means “having come” in the flesh, a past completed act with 
continuing results. The force of the perfect denotes the one-
ness of His Divine-human Person as an abiding certainty. To 
confess Jesus Christ “having come in the flesh” is to confess 
the Godhead dwelling “bodily” in the second Person in the 
divine Triunity. The word “flesh” is  sarki , locative singular 
of  sarx , which refers to Christ’s human nature. The negative 
clause in the Greek does not use the name “Christ.” John used 
“Jesus” with the definite article to stress that it was “the Jesus”
whom the apostles preached that the spirit of antichrist 
rejected.  

  Confessing that Jesus Christ has come to the inhabited 
earth in human nature involves a very important subject. Was
Christ’s human nature peccable or impeccable? The verb 
“confesseth” is  homologei , present active indicative of the 
verb  homologeo , which means to confess, speak in accord-
ance with, or adopt the same terms of language. One who 
believes that Christ’s human nature was impeccable speaks
in accordance with Scripture which says: “...he was
manifested [ ephanerothe , first aorist passive indicative of 
 phaneroo , which means to be personally manifested, Col. 3:4;
I Pet. 1:20; I John 3:5] to take away our sins; and in him is no
sin” (I John 3:5). The word “sin” is a noun, and it means that
Jesus Christ was not personally manifested in a sinful nature.  

  Persons who teach that Christ was peccable do not speak 
in accordance with or adopt the language of Scripture. They 
believe He could sin; therefore, they are not of God. The Holy 
Spirit does not apply the work of a “peccable christ” to the 
hearts of men. Furthermore, He does not lead unregenerate 
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men to embrace a peccable savior in what religionists call “a 
salvation experience.”  

  Truth never appears without its counterfeits. Tares are 
found mixed with wheat; hypocrites are found among Chris-
tians; false teachers are found working among true ones; and 
the antichrist will mimic Jesus Christ. Many false prophets 
had gone out into the world in the days of John’s ministry. 
Therefore, he was led by the Holy Spirit in his general Epistle 
to warn believers: “BELOVED, believe not every spirit, but 
try the spirits whether they are of God: because many false 
prophets are gone out into the world” (I John 4:1). He said
the church in Ephesus had tried them who said they were 
apostles and found them to be liars (Rev. 2:2). There were 
many false prophets in John’s day, but their number has
increased since that time.

    Apart from the Biblical assurance that God’s sheep hear the 
voice of the true Shepherd and will not listen to the voice of 
strangers (John 10:1-7), a novice would not know what course 
to take, which one to adopt, or with which congregation to
associate. However, this does not mean that warning is un-
necessary. “Beloved,” John interjects, “don’t be believing
every spirit [”believe˝ is a present active imperative of  pis-
teuo , to believe], but test [present active imperative of
 dokimadzo , to prove, try, test, examine] the spirits.” Hence, 
God has given His people a formula whereby they may test 
the reality of the Christian message, the Christian messenger, 
and the Christian life. John was saying that we should try 
before we trust.  

  “Don’t be believing every spirit.” There is the spirit of time 
and the Spirit of eternity. The spirit of time speaks boastfully 
of man, the world, and life. The Spirit of eternity speaks of 
sin, righteousness, and judgment. The spirit of the age ap-
plauds, flatters, and pleases men. The Spirit of God reproves, 
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rebukes, and convicts. The spirit of the age talks of the
greatness of man, the sufficiency of temporal things, and of 
a reckless life without responsibility. On the other hand, the 
Holy Spirit speaks of God’s sovereignty, man’s depravity, and 
free grace provided for the elect in the Person and work of 
Jesus Christ who has come in impeccable flesh.  

  There are false philosophies taught by false teachers. The 
spirit of error falls under the following heads: (1) religious 
traditions, whether Jewish, Roman Catholic, or Protestant; (2)
subjectivism, whether new revelations or personal opinions 
unsubstantiated by Scripture; (3) neglect of the whole counsel
of God by majoring on fragments of Scripture used out of 
context. Every philosophy must bear the test of Scripture. The
Bureau of Standards in Washington is important for our 
physical lives. God’s bureau of standards for our spiritual 
lives is much more important.  

  All ministers must be tested. One should “try the spirits” 
to see if they are of God, because many false prophets have 
gone out into the world. The persons themselves must be
tested, not their skill, talent, or conduct. False teachers trans-
form themselves into the apostles of Christ (II Cor. 11:13). 
They masquerade as Christ’s apostles. The Greek word for 
“transforming” of II Corinthians 11:13 is  metaskematid-
zomenoi , present middle participle of  metaskematidzo , which 
means to change the figure of or to transform. This compound
verb is made up of  meta , which means “with” in the genitive 
case or “after” in the accusative case, and  skematidzo , which 
means to fashion or transfigure (I Cor. 4:6; II Cor. 11:13, 14, 
15; Phil. 3:21). The noun  skema  is used in I Corinthians 7:31 
and Philippians 2:8. Satan was an angel of light before his fall 
into a position of eternal darkness. He is now directing his
servants to transform themselves into angels of light to
prepare the world for his own transformation as an angel of 
light again when he appears as the false messiah. His servants
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become mighty preachers of philosophy, morality, expedien-
cy, rites, ceremonies, humanism, etc.  

  Those who deny that Jesus Christ has come in impeccable 
flesh are not of God, and this is the spirit of antichrist. Three 
things are stated about such teachers: (1) “They are of the 
world...”; (2) “...therefore speak they of the world...”; and (3) 
“...the world heareth them” (I John 4:5).  

  1. False teachers are of the world. The preposition “of” ( ek ) 
proves that they are out of the world as a source. This is not
the world for which Christ died, the world that is being
reconciled to God. The source of false teachers is the world 
that is lying in the evil one (I John 5:19). This is the world 
that believers are admonished not to love (I John 2:15). The 
world’s system is hostile to God, because its arrangement, 
adornment, and order have been made evil by depraved men.

    2. False teachers speak of the world. They speak of the
wisdom that is suitable to depraved minds. It is said that water
does not rise above its source. Therefore, false teachers,
whose standard is the world’s system, can have nothing to 
give but a worldly viewpoint. Peccability is a humanistic 
concept of Jesus Christ that originated in the world. Every 
unscriptural doctrine is man-made. The Bible speaks of the 
“doctrines of men” (Col. 2:22; Mark 7:7). The “doctrines of 
men” have no place in them for the “doctrine of Christ” — 
“Whosoever transgresseth, and abideth not in the doctrine of
Christ, hath not God...” (II John 9). The Greek word for
“doctrine” is  didache , which denotes either that which is 
taught or the act of teaching. The doctrine of Christ in this 
verse refers to Christ as the standard of teaching given by 
inspired penmen of God.  

  John did not condemn theological progress in the use of 
“Whosoever transgresseth, and abideth not in the doctrine of
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Christ” (II John 9). The Greek word for “transgresseth” is 
 proagon , present active participle of  proago , which means 
that everyone who goes beyond the teaching of Christ is not
of God. He goes beyond the limits of sound doctrine. Is
teaching the doctrine of peccability going beyond the doctrine
of Christ? Jesus Christ said, “Which one of you convicts Me 
of sin...?” (John 8:46 NASB). Since there is always more in 
Christ than we have experienced, there is progress in our 
understanding of the doctrine of Christ. Progress in under-
standing, however, does not mean that one ceases to “abide” 
( menon , present active participle of  meno , to stay, continue,
or dwell), but it means the one who remains not in the
aforementioned teaching of Christ can make no claim of 
knowing God.  

  3. The world hears false teachers. Unregenerate men of the
world listen to their ministry, approve what they hear, and 
receive it with pleasure. The quality of those who teach and 
those who listen is expressed. False teachers teach with the 
approval of false listeners, and they give false listeners what 
they want to hear. False listeners refuse what they need,
because it is not compatible with their nature. They receive 
what they like, because it is in harmony with their depraved 
natures. Moreover, they give heed to seducing spirits and 
doctrines of demons (I Tim. 4:1).  

  Christians have the responsibility of testing every person 
who poses as a representative of God: “...mark them which 
cause divisions and offenses contrary to the doctrine which
ye have learned; and avoid them” (Rom. 16:17). The two
words that stand out in this text are (1) “mark” and (2)
“avoid.” The word “mark” ( skopein ) is a present active infini-
tive of the verb  skopeo , which means to look at, observe, or 
beware; to mark. The word “avoid” ( ekkliete ) is a present
active indicative of the verb  ekklino , which means to turn 
away from or avoid. False teachers are to be avoided, because 
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they have leprosy of the head. Head leprosy is worse than bad
morals. Such a leper is unfit for either communion or com-
panionship. Under the Levitical system, this leper was
pronounced “utterly unclean,” and he was to dwell alone
outside the camp (Lev. 13:44, 46).  
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            14   
    CHRIST DID NOT SIN DURING
THE DAYS OF HIS FLESH     

  Jesus Christ was “...a lamb without blemish and without 
spot” (I Pet. 1:19). The Greek word for “without blemish” is
 amomou , genitive masculine of  amomos , which means 
blameless. It is used seven times and is translated “without 
blame” (Eph. 1:4), “without blemish” (Eph. 5:27; I Pet. 1:19),
“unblameable” (Col. 1:22), “without spot” (Heb. 9:14),
“faultless” (Jude 24), and “without fault” (Rev. 14:5). The 
word refers to Christ’s complete sinlessness in the two places 
it is used in connection with Him. Peter used another word 
for amplification in speaking of Christ’s sinlessness. Hence, 
the word  aspilou , genitive of  aspilos , means spotless, un-
blemished, or pure (I Tim. 6:14; James 1:27; I Pet. 1:19; II
Pet. 3:14). It is translated “without spot” and “unspotted.” 
Metaphorically, the word means free from censure (I Tim. 
6:14) or free from vice (II Pet. 3:14).  

  Christ did not sin in word or deed during the days of His 
flesh on the earth. Furthermore, not having a sinful nature, He 
could not entertain a sinful thought. Sinful thoughts always 
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precede either a sinful word or deed. A person is solicited to
sin when he is “being drawn out” ( exelkomenos , present
passive participle of  exelko , which means to draw out, away; 
to lure forth) and “being enticed” ( deleadzomenos , present 
passive participle of  deleadzo , which means to bait, catch by
a bait; to beguile, allure, entice, or deceive) by his own
craving (James 1:14). Jesus Christ in His absolutely holy
nature could never crave anything evil in His holy thoughts. 
Therefore, the sinless life of Christ in the flesh proves He had 
no sin nature. Hence, He did not sin because in Him was no 
sin (I Pet. 2:22; I John 3:5).  

  No guile ( dolos , which means craft, deceit, or guilt) (I Pet. 
2:22) was ever found in the mouth of Christ because sin was 
never conceived in His holy human nature. An internal crav-
ing for an external solicitation to some evil is necessary for 
sin to come into external existence. I Peter 2:23 states that 
when Christ was reviled, He reviled not in return. The Greek 
word for “reviled” is  loidoroumenos , present passive par-
ticiple of  loidoreo , which means to reproach, rail at, or heap 
abuse upon. When Jesus Christ was made the object of abuse 
and ridicule, He never retaliated ( anteloidorei , imperfect
active indicative of  antiloidoreo , which means to reproach or 
revile in return). This compound verb is used only in this 
verse. The imperfect tense used by Peter denotes the con-
tinuous negative reaction of Jesus Christ to all the reproach 
and abuse heaped upon Him by wicked men during the days 
of His earthly sojourn.

    An unholy world hates the holy Savior. Christ said to His 
disciples:  

  If the world hate you, ye know that it hated me 
before it hated you. If ye were of the world, the 
world would love his own: but because ye are 
not of the world, but I have chosen you out of the
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  There is a threefold reason why God’s judgement must 
come upon sinners: (1) God’s judgment must come upon 
sinful men because of what they are by nature: “So then as 
through one transgression there resulted condemnation to all 
men...” (Rom. 5:18 NASB). Men are sinful before they sin. 
Therefore, their antecedent sinfulness is not misfortune but
real guilt. They sinned in Adam (Rom. 5:12). (2) God’s
judgment must come upon sinful men because of what they 
have done. Men are judged according to their works (Rev. 
20:12). Like the thief on the cross, all men will recognize that 
they receive the due reward of their deeds (Luke 23:40, 41). 
(3) God’s judgment must come upon sinful men because of 
what they have not done:  

  And every one that heareth these sayings of 
mine, and doeth them not, shall be likened unto 
a foolish man, which built his house upon the 
sand: And the rain descended, and the floods 
came, and the winds blew, and beat upon that 
house; and it fell: and great was the fall of it 
(Matt. 7:26, 27).  

  Sin, therefore, is more than failure to do right. Both omission
and commission are because of what men are by nature—sin-
ful.  

  There is also a threefold judgment upon sinful men because 
of what they are, what they have done, and what they have 
not done. Jesus Christ, having never sinned (I Pet. 2:22), was 
qualified to stand in the place of the elect who have sinned. 
Moreover, He in whom there was no sin (I John 3:5) was able 
to stand in the place of the elect for what they have not done.  

  Now comes the real test of one’s Biblical concept of
Christ’s substitutionary sacrifice. If Jesus Christ was pec-
cable, which means He had a nature capable of sinning, He
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Revelation

 1:5  . . . . . . . . . . . . 21, 64
 2:2  . . . . . . . . . 14, 76, 87
 2:10  . . . . . . . 14, 76, 126
 3:10  . . . . . . . . 14, 76, 77
 3:14-22  . . . . . . . . . . 19
 5:12  . . . . . . . . . . . . . . 72
 9:7  . . . . . . . . . . . . . . . 64
 14:5  . . . . . . . . . . . . . . 93
 20:12  . . . . . . . . . . . . 110
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